The position of “open but cautious to expression of sign gifts” means that members at GracePoint believe that all the gifts of the Holy Spirit are operative in the Church Age.  It is a moderate position between Dispensational Cessationists and full gospel Pentecostal.  We are open to the Spirit and to energetic worship that flows from a charismatic theology.  While believing that God can and does use the miraculous gifts today, we see the transformation of our lives by the Holy Spirit as the most critical issue in the believer’s life which may include an expression in signs and wonders.  We clearly disagree with dispensationalists who subscribe to the cessation of sign gifts and our community would not be the best fit for those who hold hard and fast to such a position.  On the other hand, although we do not discourage persons from praying in tongues, prophecy, or laying on of hands for healing, we do not focus on the practice of these gifts in our *public* worship services.

My Statement toward a typical Cessationist argument

There are two logical fallacies being trotted out in this argumentation: First is an appeal to his groups interpretation of the literal grammatical historical hermeneutic as if it were decidedly the common benchmark of interpretation for all of church history. The evidence in church history (i.e. Augustine’s tropological approach) does not support his assertion. This hermeneutic is a decidedly late 19th through 20th century approach attached to the currents of modernism.  

Logical fallacy of Robert Thomas: Paul’s letter to the Corinthians teaches that the purpose of the gifts were to “build up” the church. Indeed, part of that upbuilding was “authenticating the apostles as revealers of divine truth” but nothing in any of the texts cited by the cessationists restrict gifts only to the apostles. To do so is logically fallacious: The proof of an apostle is the expression of gifts of signs, wonders, and powers. Since the apostles no longer exist, these gifts no longer exist.  

Further, Ephesians 4:7-12 suggest that apostles still exist throughout the church era and thus the gifts of authentication as well. Finally, the cessationist view is not the experience of the church-at-large in non modernist countries (i.e. India, China, Burma, Middle East) causing me to wonder if the cessationist construct is a reduction to their modernist presupposition Cf. : http://westernthm.wordpress.com/2010/09/23/the-literal-grammatical-historical-hermeneutic-and-modernitys-voice/  please note the theological discussion that ensued as well.

The Master’s Seminary is non-cessationist in regard to such gifts as

teaching, helps, and administration, but is cessationist regarding revelatory and

sign gifts. Recent changes in evangelical biblical hermeneutics that have

accompanied comparable changes in evangelicalism as a whole have opened doors of opportunity for non-cessationists to defend their position in a new way. The new hermeneutical subjectivism has given continuationists an opportunity that is nonexistant when following traditional grammatical-historical principles of

interpretation. Four examples illustrate this use of revisionist hermeneutics. 
(1) Narrative-based interpretation takes its cue from evangelical redaction criticismand its theory that narrative literature can teach doctrine just as effectively asdidactic type writings, a theory that has been successfully refuted. 
(2) Community based interpretation sees a contemporary Christian community as playing an indispensable role in assigning meaning to a biblical text. This too contradicts traditional grammatical-historical principles. 
(3) Tradition-based interpretation allows for reading into a biblical passage an interpreter’s own background and beliefs, but differences in defining how to limit that tradition reflects the extreme subjectivism to which such a principle lead s. 
(4) Mediating-based interpretation theorizes the existence of a common ground between cessationists and noncessationists and alters traditional hermeneutical principles in a way to accommodate that preunderstanding. All four approaches illustrate the growing sophistication of noncessationist hermeneutics and their continuing violations of grammatical historical hermeneutics.

To frame this discussion, the position of The Master’s Seminary on

cessationism is a good starting point. The institutional “Statement of Faith” on that

issue reads as follows:

We teach that the Holy Spirit administers spiritual gifts to the church. The Holy Spirit

glorifies neither Himself nor His gifts by ostentatious displays, but He does glorify Christ by implementing His work of redeeming the lost and building up believers in the most holy faith (John 16:13, 14; Acts 1:8; 1 Cor. 12:4-11; 2 Cor. 3:18).

We teach, in this respect, that God the Holy Spirit is sovereign in the bestowing of all His

gifts for the perfecting of the saints today and that speaking in tongues and the working

of sign miracles in the beginning days of the church were for the purpose of pointing to and authenticating the apostles as revealers of divine truth, and were never intended to be characteristic of the lives of believers (1 Cor. 12:4-11; 13:8-10; 2 Cor. 12:12; Eph. 4:7-12; Heb. 2:1-4).

Those words indicate that as an institution TMS is non-cessationist in regard to some

of the gifts such as teaching, helps, and administration (1 Cor 12:28), but is

cessationist in regard to other gifts such as miracles, healing, and tongues (1 Cor

12:28-30). The gift of apostleship (1 Cor 12:28, 29) lasted only as long as witnesses

of Christ’s incarnation and resurrection remained alive. Then it ceased along with

other revelatory gifts and sign gifts, whose purpose it was to confirm revelation

through the revelatory gifts. The remainder of the gifts continue and contribute

immeasurably to growth in the body of Christ.
